TAQLEED SHAKSI 


Question 

What is the proof of taqleed shaksi i.e. that you have tofollow ONLY one scholar/imam. There are verses 
and ahaadith from which taqleed in general can be proven, but I need some evidences that prove that you 
can't follow more than one person. You may say that doing so will mean following your desires, but what 
if one is following an opinion of a mujtahid on a perticular issue because his ruling is easier tofollow. 
Why is that not allowed. Doesn't it come about the Prophet (S.A.W.) that whenever he would have to 
choose between two different things he would choose the easier one? This is an argument that Sh. Zuhaili 
uses in his Al-Fiqhul Islaami page 94. He says one that page /And the majority ofscholars say that it is 
not compulsory to follow one particular Imam on every mas' ala, rather it is allowed for him tofollow 
any Mujtahid he wants... Because there is nothing wajib except what Allah makes and his messenger make 
wajib and Allah and his messenger did not make it wajib tofollow one particular Madhab. He only made 
wajib tofollow scholars without specifying just one. Also the people who asked about rulings did not 
stick to one person or madhab, instead they used to ask anyone who is available.... This opinion is the 
preferred one according to the scholars ofUsool. 

Answer 

In the name of Allah, Most Gracious, Most Merciful 
Assalaamu 'alaykum waRahmatullahi Wabarakatuh 

You have correctly indicated in your query that had taqlid not been constricted to only one school of 
thought, the general masses would conveniently practice on only the easiest rulings of each school. At 
times, this would lead them to abandon all four schools concurrently on one act. This would inevitably 
lead to contradictions and errors and will ultimately lead to introducing a new school which is based on 
carnal desires and opposes the practices of our pious predecessors. A famous example given is, that 
suppose a person performs wudu, and thereafter gets cut on his finger which causes him to bleed. 
According to the Hanafi 'Ulama,, his wudu is broken, whereas according to the Shafi' 'Ulama his wudu is 
still intact. In order to avoid making wudu, he takes the Shafi' view on this matter. This man then touches 
his wife with desire; according to the Shafi' opinion his wudu is broken, whereas according to the Hanafi 
school of thought his wudu is still perfect. Seeing that the Hanafi view is easier on this issue, he chooses to 
follow that school of thought. He thereafter consumes camel meat which nullifies his wudu according to 
the Hanbali School. He finds that there is more ease in following the view of those who say that camel 
meat does not invalidate one's wudu and therefore chooses to follow their view. Thereafter, he stands up to 
perform prayers. It is clear that according to the vast majority of Scholars his prayer will not be valid. His 
worship will be based more on human ego rather than Qur'an and Hadith and his entire deen will be 
unsystematic. It is precisely for this reason that Mawlana Ashraf 'Ali Thanwi (may Allah Ta'ala be pleased 
with him) stated, "Our deen is systemized through taqlid." (Ashraf al-Jawab, 161) 
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Numerous Scholars spoke of the impermissibility of not making taqlid, and warned of the harms which 
occur by freely choosing different verdicts from each Madhhab. 

'Allama Kiranwi (may Allah Ta'ala be pleased with him) mentioned, "If (leaving one's Madhhab for 
another) is due to (the layman) finding a defect in the forsaken Madhhab, then he is not qualified (to make 
this judgment). If it is due preference, then again he is not qualified. There exists no reason to change 
madhhabs except following one's desires or a thing which is not relied upon. Therefore, it is not permissible 
(to change madhhabs ) especially when this action will open the doors of following one's desires and ego. 
(Muqaddima 'Ila al-Sunan 84 Idarat al-Qur'an) 

Ma'mar (may Allah Ta'ala be pleased with him) said, "If a man took the opinion of the people of Madinah 
with regards to music and anal intercourse; the opinion of the people of Makkah regarding Mut'ah 
(temporary marriage) and the opinion of the people of Kufa regarding intoxicating drinks, he would be the 
worst of Allah's servants." (The Legal Status of Following a Madhhab by Mufti Taqi Usmani, p. 54 ZamZam 
Publishers with reference to ‘Tqd al-Jeed p. 62) 

Likewise, Sulayman al-Taymi (may Allah Ta'ala be pleased with him) has said, "If you practice on the 
concessions of every Scholar, then every evil will be gathered in you." 

Hafiz Ibn 'Abd al-Barr (may Allah Ta'ala be pleased with him) comments on the above statement of 
Sulayman al-Taymi saying, "There is a consensus on this. I am not aware of any opposing view to it." 
(Adab al-Ikhtilafp. 134 Dar al-Usr) 

Similarly, Shah Waliullah (may Allah Ta'ala be pleased with him) wrote, "You should know that people - 
during the first two hundred years - were not restricted to follow one particular Imam. During the third 
century, the concept of following one particular Imam emerged. There were very few scholars who did not 
rely upon the opinion of a single Mujtahid and Imam. This was the necessary approach for them at that 
time." (The Legal Status of Following a Madhhab by Mufti Taqi Usmani p. 57 Zamzam Publishers, with reference to 
" Al-Insaaffi bayan sabab ikhtilaf 57/59) 

Shaykh Ibn Taymiyya also spoke of the need to follow only one school of thought. Speaking of the harms 
of following many schools at one time he said: 

It JjUib j 'd 'jji *S J? c— cij Jj eJ~Jb ja cij J d ji 

jb (66/32) 

"They follow - at one point in time - those scholars who see the marriage as void and at another point of 
time, they follow those scholars who say that the marriage is still intact merely because of vested interest 
and desires. This kind of practice is not allowed according to the unanimous opinion of the Umma." 

[Note - these statements are in direct contrast to the statement which you have quoted from Shaykh 
Wahba Zuhali.] 
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Furthermore, a prominent Saudi Scholar, Shaykh Uthaymin has also condemned the practice of seeking a 
verdict from many Scholars in order to practice on the easiest view. He says: 

liJUj jL«> tjjoji Jii jOp - jJi cM : JlS OJ (j?- jPJ - jiJ «fiib ja j#?- <1M l jJli AU*) t <1M 

jsa pjzLo jji j* ja ja <uj i j aUp J J jSlj 'i' <up Jj aUp J <o jsj d j~»jj ■&' j*' a*L lil JUJ)Il 

J£ <oSl Ujlsi j aj <kA jJLi-l iJLaj cSUSl' j* ^»UJ UTj j«iUi J f J J-* 1 jJ' ja ISjJa- Jai£ aJv£ aXS- 

<uSl' jitf’ ( _£«--'d 'a* j y, U )l ij&ji b> ^Ui igit t<&b iL*J)j is j* d j£) 4»L£ <^j^d j-» j^bJ' aUp aJUJ 'jUS* 

SJUuJl (895/1) 


"The 'Ulama mention that following leniencies in fisq (open transgression) - May Allah protect us. The one 
who follows these leniencies is a transgressor, to such an extent that some Scholars mentions that the one 
who follows leniencies loses his religion. It is compulsory on a person that when he verdict of a scholar 
who he trusts in his knowledge and religion reaches him, he should not doubt it. . .(Sharah Riyad al-Salihin) 

From the above mentioned quotes we understand that by choosing that which is easy from every 
Madhhab, a person is in reality making his ego the yardstick for practicing on deen. He will only be 
practicing on that which is in conformity with his personal desires. On the contrary, by adhering to one 
Madhhab, he is in reality practicing on the Qur'an and Hadith as presented to us by the 'Ulama of the past 
fourteen centuries who had dedicated their lives to thoroughly scrutinize every masala and ensure that it 
confirms with the Qur'an and Hadith. 

The objection could be raised that during the early times of Islam, the layman would ask any scholar for 
verdicts and not adhere rigidly to only following one scholar. To this, Faqih al -Umma, Mufti Mahmud al- 
Hasan had replied, "In those times only good was common. The lowly self did not have any influence in 
matters of Deen. Whoever referred to a scholar regarding any issue, used to do so sincerely and would act 
upon the verdict given to him whether it was to his benefit or not. Later, piety and sincerity to that degree 
did not remain amongst the people. People began to ask scholars for verdicts, and if it did not suit them, 
they would refer the same issue to another scholar until they found a verdict that suited their desires." 

As for the proofs of taqlid shakhsi, Mawlana Ashraf 'Ali Thanwi has said, "There is no need to present any 
proofs with regards to taqlid shasksi (because it is compulsory due to external factors.) (And when 
something is compulsory due to external factors), then it itself is not emphasized; however those things 
which are emphasized in the Qur'an and Hadith usally cannot be practiced upon without it. Therefore, it is 
also deemed necessary. The pre-necessities of an obligatory is also obligator ." (Tuhfat al-'Ulama 2/291) 

Hence, the prohibition of following one' s ego is emphatically phobitied in the Qur'an and Hadith. By 
necessity, it will be prohibited to follow the concession of different scholars. Consider the following verses: 

U-Tj iJs- d cJtM s \'Jk JiAji ja cJljl 

Tell me about the one who has taken his desire as his god, would you then, become a guardianfor him?(Al-Furqan 43) 
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liil <UJl Jju °jA fljUiP a j~pj ^JS’ Jjwtj Ulij <(ju— i ^S- j*ip (_ 5 ^ aJJ' aids'j a\'jk 4g i\ JiAii J* cJi/ji' 

So, have you seen him who has taken his desires as his god, and Allah has let him go astray, despite having 
knowledge, and has sealed his ear and his heart, and put a cover on his eye? Now who will guide him after Allah? 
Still, do you not take lesson? (Al-Jathiya 23) 

Hereunder are a few examples of talqid shakshi established from Hadith: 

■&' Jj-*j ij*— 4 jj' j* l}' cA ji jfi <ul j* J U-L> <js£ ji J**'*' 1 ! ji 

J a& j*j i j)b~js jjl j* iJLa jfi 'i* Jli . . . j^p j jdlUb j^JL) j aJp <&t 

jsJi t\»-\ jb (672/5) yJ' ^ - J-$T UU- jj ^ Uj.^- j* 


Nabi (Sallallahu ’Alayhi Wasallam) has said, "Follow my two companions after me, i.e. Abu Bakr and Umar." 
(Tirmidhi 51672 ) 

The abovementioned hadith shows that Nabi (Sallallahu ’Alayhi Wasallam) commanded the laymen of the 
Sahaba to follow the verdicts of Abu Bakr (Radiyallahu ’Anhu) during his period of rule and only Umar 
(Radiyallahu ’Anhu) during his period of rule. 

There are also examples proven in the golden era where the general masses held rigidly on the views of 
one scholar. The following is mentioned in Sahih al-Bukhari: 

I jJl3 yeS pk JlS jr cili> i' Ug;P dll t/'iP yi' ' jiU> U»lLi Jjd : U j^P yP jf- JtS" OUju!' jd LfJb- 

jp salsSj jJ\>- sijj UU? UjJl?- o ^1 1 jJU t U»di i i jUi UjA' bj Jii Jjj J js ^»Uj diljib 

UuJi t jbT jj' jb (625/2) ■£-?*-*? — U j^p 


The people ofMadina asked Ibn Abbas the ruling ofa woman who makes (herfirst tawaf) ofthe Ka'ba and thereafter 
experiences her menses (before she can make her final tawaf) Ibn Abbas told them that she may go home without 
completing her final tawaf The people ofMadina said, "We will not follow your verdict and abandon the verdict of 
Zayd. " Ibn Abbas replied, "When you reach Madina then enquirefrom him . . . " (Al-Bukhari 2/625) 

The above narration clearly indicates how strictly the people of Madina held on to the verdict of Zayd 
(Radiyallahu ’Anhu). Also note that they did not ask for any proofs. They knew that weighing the proofs of 
the various scholars is not the work of a layman. 

Another proof of taqlid shakhsi is that Nabi (Sallallahu 'Alayhi Wasallam) sent many Sahaba to different 
areas to teach them deen. It is obvious that people of those areas restricted themselves only to the views of 
that Sahabi. An example of this is the following narration of Sahih al-Bukhari: 


Madrassah Inaamiyyah — http:/ Ayww.al-inaam.com | Darul Iftaa — Ask Imam — http:/ Avww.aslrimam.org 


4 


flbJUj UJjm j^Jb J-*- y ibw U UI : Jl3 Sjy y i y>S I' jP CI.-0' yt- d)LJ) <bjbw y) Lj.b- jdaJl y\ Lj.b- <1 )>Lp y i y£ ^Jb- 

iaUJl t jbT y\ jb (2477/6) cSjbsJl fyy~fi — ui«Aill oV'j uLaJ' J iapU <todj <tol J jJ Jj>-j jP 


Aswad bin Yazid (Radiyallahu ’Anhu) narrates, " Mu'adh (Radiyallahu ’Anhu) came to use in Yemen as a teacher 
and leader. We yuestioned him regarding a man who had passed away leaving (as his her heir) a daughter and a 
sister. He gave half the estatefor the daughter and halffor the sister. (Al-Bukhari 6/2477) 

Here again, they did not enquire from any other scholar nor did they demand any proof. 

In fact, Sahaba strongly exhorted the masses to make taflid shakhsi. In Sahah al-Bukhari it is mentioned that 
Abu Musa (Radiyallahu ’Anhu) told the people: 

<buJi i jbS* jji jb (2477/6) ~ jd - 1 '«t» (*b u ^jJuu ^ Jiii. . . 

..Do not ask me as long as this erudite scholar (‘Abdullah ibn Masud) is present amongst you. " (Sahih al-Bukhari 
6/2477) 

Corning to the hadith you quoted in your query, the exact wording of it is as follows: 

(*JLi J <dp <0)1 AUl J y*>j jy- U : cJl3 lil l^P <0)1 idJlP yt- jjjjJl y s jy yt- olgd yt- <dl!U U jb-l J^y y <0)1 J-P Lj.b- 
<0)1 ij> y t)l *)IJ j <uIp <0)1 <01 1 J j»<>j j»i»l Uj <U« j-ibJl <XmjT c)IS^ UI (JIS” (1)13 UI y&j i U <bM *)!l yy I yj 

iaUJi t jbT y\ jb (1306/3) cSjbtJ' — us <o) 


" Never was Nabi (Sallallahu 'Alayhi Wasallam) given a choice between two matters except that he would chose the 
easier of the two as long as it was not a sin. If it was a sin, then He (Sallallahu 'Alayhi Wasallam) would be the 
furthestfrom it..." (Sahih al-Bukhari 3/2477) 

The famous Maliki Jurist and Hadith commentator, 'Allama Abu al-Walid al-Baji (may Allah Ta'ala be 
pleased with him) writes: 

y yy I y> (J^"J ®jb- b Ajd <1)1 L^j~»jI jb? - ! *)J1 yy\ y> aJp <oil < 0)1 d y* j yy b I^p < 0)1 4«£JIp J j3 
i jla^-l *)|1 <u3tPj flUflP jP Uijfu jyi j&t- yj (JUi <0)1 ijy U Xiy <1)1 Jukbij c <0wb U^flSjIj l/ 1 jtb-l *)|1 <bd <ul& U JUpSM 

*i?l 5iLiw« jl <0jl4 ^P*)!l d J <iiL<*sj 4P3l y l/<b-l J <1)15" y y\ yj <U *)Jj <UPli> J Jb-Jj ^ y& < '~ 4 ' y *b-' fl jy b di!Jb Jj y_ <1)1 Jukbij 
t)lT 4i\& Oji-I s-bij O j4-\ Sjctf; qb dJJij c <Ul3jl <U Joy <1)1 t 5 p^I ji' sdalsrb yji <1)1 JJ diiij t 4Pil jil <U4 U jls?-l 

jl»M *)Ji di!i y> p g Jp iwb; U i^Vi yjj 5iL*!i J sddJi y> ®jj<£ ^ yy Jil amI d)' «m y y d)' <■ J-ps *i>-L 

(286/4) O? jil ^ jd (^Sadl — I^P 'ijy&J UtfA \ ^.g. Jp <— <1M 13 y-j ^ I faij Udj 


. .It is possible that the meaning is Allah never gave Nabi (Sallallahu 'Alayhi Wasallam) a choice between two 
actions which thefollowers ofhis umma were imposed with, except that he would choice the easier ofthe two and the 
more considerate for his umma. It can also mean that Allah did not give him a choice between two punishments that 
would come upon the disobeyers and those that go against him except that he would choice the easier ofthe two. It can 
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also have the meaning that never did a person who has not entered his obedience and has not broughtfaith in him give 
him an option oftwo things; one being a peace and truce and the other being war and hardship except that he would 
choose that which has peace in it. This was before he (Sallallahu 'Alayhi Wasallam) was given the command ofwar 
and not to make truce. It can also have the meaning that his umma never gave him the option ofmaking extreme 
amounts ofworship obligatory or only what is compulsory upon them, except that he would choose the easier ofthe 
two due to having mercyfor them and f or f ear that a thing which is difficult might be obligatory for which they will 
not be able tofulfill. (Al-Muntaqa Sharah al-Muwwata 4/286) 

It is also possible that this choice was reserved only for Nabi (Sallallahu 'Alayhi Wasallam) due to him 
being saved from acting according to his desires. As for the rest of the umma, they should choose that 
which is closer to piety. This is corroborated by a hadith which has been narrated by Ibn Abi Shayba (may 
Allah Ta'ala be pleased with him.) 


jlssM *}[l y , ja\ ijw U A 1 ** 1 <jj ‘ulf’ auI (J j""* 1 j (J^ • JUS , ijx***A ^jP , i A. ^jP , jAp , OIjL » 1 ^jP , j 

AA Owail - J 

Ibn Mas'ud (Radiyallahu ’Anhu) narrates that Rasulullah (Sallallahu 'Alayhi Wasallam) said, “ Ibn Sumayya is 
never given a choice exept he choose the one closes the one closer to piety." (Al-Mussannaf of Ibn Abi Shayba 17/199 
Al-Majlis al-'Ilmi) 

A similar narration appears in Sunan al-Tirmidhi and Al-Mustadrak of Imam Hakim wherein Nabi 
(Sallallahu 'Alayhi Wasallam) praised 'Ammar (Radiyallahu ’Anhu): 

(Jli : cJli AiJlP y, «.Uap jjp (^1 y, c. ^ jP d j £” 4L~»> A^ AA bkl? - d j \jj2 jjj jULIi 

\jjt ja *ilj Ai yu y 'Ua JUS JUS j lSJU yJl Ujj jbwM *Sjl J^P j?- U J A^ <&' A t J j~» j 

d <UP cdLi d sljj J dJl yjl «L?-l jb (668/5) yJt ji*A — d j* J* J 4 A“ ,, Ji A^ AjJa- ja 4^-jJl 

'Aysha (Radiyallahu ’Anha) narrates that Rasulullah (Sallallahu 'Alayhi Wasallam) said, "'Ammar does not choose 
between two matters except that he chooses the one closer to piety. " (Sunan al-Tirmidhi and Al-Mustadrak of Hakim) 

[Note - In some copies of Sunan al-Tirmidhi the words appear instead of The meaning of the 

hadith then would be, "When 'Ammar is given a choice between two things, he would choose the more 
difficult action." This narration also appears in Sunan al-Kubra of Imam Nasa'i. 

Another possible interpretation of the narration is that this choice is exclusive to those who are responsible 
of issuing verdicts (i.e. mujtahids). Thus, Nabi (Sallallahu 'Alayhi Wasallam) mentioned to Abu Musa and 
Mu'adh bin Jabal (Radiyallahu ’Anhum) when sending them as governors and teachers to Yemen: 

JUS d! J-rf ^ ja b! ^JL* j A^ A? iil J j ~> j djy : JUS j) jP dUi' Xs- UAl?- <Ui jp y\ l&b- ^ ja LAl?- 

AUjl c jbf jjl jb (1578/4) tSjUAJ» - ( \ji* 'l j I j~jS 'ijiyi) Jtf f oli'A* j J\3 Js- U #a Jb-1 j JS* 
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. .Make ease and not difficulty, give good nice and do notfrieghten them. " (Sahah al-Bukhari (4/1578) 

Therefore, Nabi (Sallallahu 'Alayhi Wasallam) has already chosen that which is easier and more convenient 
for the umma. There are numerous examples of this in Shari'a; to make masah on khufayn and jawrabayn, qasr 
in salat for a traveler, the permissibility for the sick to sit and pray, etc are just a few examples. IT is 
precisely for this reason that siwak is not compulsory for every wudu. 

(682/2) U»i*2 sijj (s. jjsj JS"" Sif- d' j»*Jb ^ p jjdi' d' *sl j) ) j a-1p ais' y/ 

AaUJ' L J dS* 

" Had I notfeared it will be difficult on my umma, I would have commanded them to use siwak for every Salat . " 

(Sahih al-Bukhari Ta'liyan 2/682 ) 

Ji" ja ipti db 3 -aP jJl £~i ^ J' J» j-io s-Lp &> jjii j aJjjb Jl a_«J J^*!l J js- JjjiJ jjAJUI' ja j >\. p jj*J 

J'sU’Sl' J| J j Js. til U J* ■u'stf' Jij j\yr jlfct Jlp jt'i li*AP yt, ) 'SlJj aap ja Jl&*\ ii, j Jj*dr d_P 0 j*Sl I 

*Sl|j <ls iUdili JUjl ^oai 's'i jd yfi Sh 4 j jIj! OJ liUJl «jP J jai Igj JauJi aJ j-J ^Ul Jjai aJl« J Jap t£.u*sl'S' jj' J jij 

J dUb> ? U)|l_j j<ii jll Jom £~j> J ^IdJl ^b>)|l -Qtof ja JS" U Jji 'Si «-to- c-f ’jJ b> J_jSl' jbT ja j) U-S JajjAaj iji y> 

jJ' *J j-d i <J4' f’ bjspi (i^* 3 Azrjj A3j_) <j4' ilts” 'Si Ig - d j «31 j)l dlb J joJt A-Uj l£l Aji ^Jbtd 3A>-lj 3 'sLa J *_j£)l 

^^«SLdJ' ^U)|l Alij IjUp ««j jiil ji3 aj Jji 'Si ^U^ll ja yd oSl jJ J ^i*-3 a-U c-toii-il jr IX_aJ jIj^- A. » i..~ ; l^Aibl jJu 

Aa j IJl» J ^lb ja j k-^rU-l Jjl j i^Jla^II Jl3 d\j jlill jltoil j»-L- 3 J ^bto*S|l aI 3 dUi d ja U AjuC ( jlji-l A.«..~; J jiJl ^>JlP d 

bi Jl£3 jjs A_U djii j^SiJb |«^3 A**Jrl S'sbto C-oJl v_-laJl b' t JJ»b A_U dbsJ’SlI j$i *Sljl Aj J-k*Jl gij U jj*t> gy2r d 

j«Jl iw-abA t)b>L?-j Jmju ai JjSlI : Jl y-\ aJ ja JjkJ.1 : Jl£3 ^^-Jl dU i i J& J&J Ssrd-I Jap «_aJb>&ll b_l5j ja A-aij: aI»p a«aC )j ^ y\i 

l)I j)l J\ 1 jja^- 3 A-AAjI Sjjjb® jl AaA^- A^d- A^-lto; U-3 A-to> jJl 9.b.Ur.; .> .flfli Jl dJbll t jjA^-3 jb^rj Jiaj jl jbjl 1 AaJs d 0^' jtJ IpLjI Aj aIo^ Jja^- 3 
Ai-to- dljj (jA ^«tos ai : ^aJLJI I A-d»3 «JbjJj jS*j li Jiio-S AibjJ jO ?- ^]l ^Ljl Jto; j dUi l)I t (jJdU 'Si «Iji AiSl J^i*-3 jJl i jf- J-fli 

JjSlI d Adai- ££a- 3 ,_g*9bdJ I ^b)|l d-Uj djj A-U J?sA-« 3 ^^toi-l V-J 6,33 '. bsi^t-S jlj^- «id ^-b JjSlI d .U - . t J-KU t)l ^l~Jl c JAd-3 ^IS^^Ib A*£j> A-S* jA 

jO * td J*J j' 

^Jbw Jli ^ dli lil jjdil aawsj (^4l 'Si UI : JliS a-4 j . Jl aJlJ>I J O-iiJl jt- (J-aLJ' <■ aJLp Jju« ubj? ^da^ll : Jli 
A *-s3j jlt b-iij j'jar j! Aaa oUi jAj dJUd' £A ^ l^JL^ c-ibu 's! Ajdtga^-'sll dSl (JbCj Ajbwi Aill *Slj ^ 

^UdJl ddiJ Jj*sJ' db (jil 5\i dJUJl JU g* *s\i “Sl'j A-yd A^tJUw Aj d-Aflj |1 'dj jas>- f I j* y g ■ r^.».; Jli t 

aJ idJJli ^bdjl diij 2 j*uU' j*~3' <iUs> Idl aJi k_jjj-i«j J jTU J UlP jaUi ^b»-*s! aJ 

Uijdjj jjJ*a!l aJLp dlAjjj dt$a?-b c-Abl c-Ad^ ja Jidi' : jjbiJl J JlS UliaA Jlisj*sh A-id-' c-Adj c5 k--ij'Sl' Aj (jjM Ui” 

Aj C~«jx)l j' JjLdi jA Aj U-i Afl-to- bl Obii aJ j& i Vjj U tj-9 *di A-jali- aJU- « d JAataJ lCl Jlisi'S!' Ai-i?- /f Jjl 

Oj^-j ^jlp JJd !sdi ^ljs)*sll lijS dljl Idd aJ gJb UJ aJjA) JjkjJt Aitr aJ J-Lw jl Aj OPj Jj dJidl Ai-to- J«d lAjj-p tdyw *sl jAj Ju-Vl 
'S! j»juS* dj ji JUl Ja' 1 jld-jlS) * JlP Ajjto A^-bd; U-i »bjMr' J jAi (_jb as9' JJjJ' Jj lPj-d AJ jl *s!j3 dJUjj A — Ja A^ljib ^L3' 

JT J dt V' jda- jl' ^«3 jP jaU' OUIjd*s!l flJA Jd« dl cJUJ'j Jli Ajdli-i ^ jjj dP tcj AP JjJ-d'j * (d j^i*3 

JiaJlj JiJ' ja 'JA ££ U tSj-b *S!j aJp (_aPI JjAj aJL-a 
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Finally, as for the claim 'majority of the scholars say it is not compulsory to follow one particular 
madhhab', the responsibility is upon the one who made the claim to substantiate it with proof. Merely 
quoting four, five scholars cannot compare to the multitude of scholars throughout the centuries who have 
exhorted the laymen to hold firmly to one Madhhab. We pray that Allah Ta'ala show us the truth as the 
truth and bless us with following it and save us form following our whims and desires. 


And Allah knows best 

Wassalam 

Ml. Ismail Moosa, 

Student Darul Iftaa 

Checked and Approved by: 

Mufti Ebrahim Desai 

Darul Iftaa, Madrassah In'aamiyyah 
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